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Abstract

This research paper delves deeply into the captivating world of Otaq culture
in Sindh, aims to illuminate its enduring significance across historical epochs
and in contemporary times. Otaq culture, deeply ingrained in the ethos of
Sindh, is a testament to the cherished traditions of hospitality, camaraderie,
and culinary excellence. It transcends boundaries of color, race and welcomes
all with open arms. The study conducts an extensive investigation and offers a
comprehensive historical perspective on Otaq culture. Significantly, it
pioneers academic exploration into Darya Khan Otaq (a focal point of
researchers' inquiry). Employing a robust historical research methodology
relies on a rich reservoir of secondary data, meticulously collected from
reputable sources including peer-reviewed journals and newspapers. The
innovative dimension of this research lies in its aspiration to uncover
previously uncharted facets of Otaq culture. Thus, lays the foundation for
further exploration. Furthermore, it catalyzes future research, encourages
scholars to explore the diverse facets of Otaq culture and fosters academic
exploration. Lastly, the findings of the study provide invaluable insights into
the enduring influence of Otaq culture on Sindhi society, offers a historical
lens through which its contemporary manifestations can be understood as a
journey from past to the present.

Keywords: Culture of Sindh; Otaq System; Darya Khan Otaq; Customs and
Traditions

1. Introduction

Culture is an intricate embodiment of socialization that reflects the nuanced
interplay of intentions, artistic approaches, beliefs, customs, traditions, and the
broader civilization of a particular nation or society. The rich tapestry of
Sindhi culture finds its origins deeply entwined within the Indus Valley
civilization as meticulously documented by (Doctor, 1985). This culture,
distinct and resonant has been fortified by a history of independent existence
as a sovereign nation, endows it with a distinctive linguistic, customary,
traditional, and belief-based identity that distinguishes it from neighboring
nations. Year after year, Sindhi culture is commemorated both within Pakistan
and among the Sindhi diaspora, as eloquently discussed by (Falzon, 2004).
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However, a pivotal aspect of this cultural mosaic in Sindh is the Otaq system
(a socio-cultural phenomenon of great significance). The "Otag,"” at times also
referred to as "Autaqg," serves as a multifaceted haven - a guest room, a place
for communal gatherings and a sacred space exclusively designated for men.
Here, individuals include guests and foreigners, congregate on special
occasions or specific days. The Otaq is typically positioned in close proximity
to the home and is colloquially termed "Baithak" in Urdu. It is this cultural
nucleus that significantly enriches rural Sindh. Intriguingly, the rural regions
of Sindh, imbued with Otaq culture, manifest a practice of stringent vetting.
Unknown or unfamiliar faces are barred from entering the village, thereby
necessitating Otaqs to be set up outside the village perimeters for these
unacquainted visitors. In this cultural milieu, it is considered a grave breach of
etiquette for someone to occupy an Otaq without partaking in sustenance and
ensures that no one will depart with empty hands. This is not merely an
etiquette but rather a cultural creed of respect and hospitality extended to all,
even those who may be considered adversaries.

Simultaneously, the Otaq system is imbued with historical significance,
with Darya Khan's Otaq standing as a celebrated historical site, emblematic of
Sindh's cultural heritage. Darya Khan, a revered figure in Sindh's annals,
served as the Prime Minister during the reign of the Sama Dynasty (1336-
1524), and his association with Jam Nizamuddin, a renowned ruler of Sindh, is
immortalized in the historical chronicles, as eloquently outlined by (Lakho,
1987).

The present study is oriented towards illuminating the Otaq system
through a lens of historical research and underscoring its pivotal role in
shaping the cultural ethos of Sindh. The findings of this study hold promise in
facilitating a deeper comprehension of Sindhi culture within the realm of
literature. This research endeavor advocates for a multifaceted exploration of
various dimensions of Sindh, offering insights into the historical
underpinnings of the Otag system and a contemporary perspective on the
diverse cultural landscape in Sindh.

2. Literature Review

The profound exploration of Otaq culture in Sindh has garnered considerable
attention from erudite scholars within the realm of literature. Indeed,
numerous researchers have lent their distinctive perspectives to the
contemplation of the Otaq system in Sindh. This paper, in particular,
undertakes a comprehensive survey of noteworthy research studies, facilitating
a holistic comprehension of converging thematic dimensions. In this
intellectual milieu, the work of (Safiruddin, 2005) is assumed prominent, as it
elucidates the nuanced interplay of cultural geography, distinctive features,
and the physical topography of Sindh. Safiruddin's research artfully delineates
the village life in Sindh through a geographical lens. Central to this study is
the Otaqg's pivotal role in demarcating households situated adjacent to
agricultural fields. This research unfurls the profound values, customs, and
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tangible attributes that pervade the remote domains of Sindh. Furthermore,
Gazdar (2014) investigation offers an in-depth analysis of gender inequality
and its multifaceted manifestations across Pakistan within the framework of
socio-economic stagnation. This study adeptly dissects the socio-economic
landscape of Pakistan by shedding light on the role of values, significances,
and customs to shape the societal structure. A salient finding of this research
underscores the male-centric residency of the Otaq, despite the presence of
female villagers. The Otaq is construed as a "Public space,” ensconced within
a home compound, reserved exclusively for special gatherings. The scholarly
contributions of Abro (2015) chart a distinct course, focusing on the
confluence of the status of women and the Quran within the context of Sindh's
tradition and civilization. Abro's study unravels the Otaq Culture as the
foundational cornerstone of village courts, serving as a crucible for rendering
respect and dignity. This literature review pivots around the theme of women's
discrimination, exploring its status, traditions, and the cultural identity of
Sindh. In contrast, Junejo's (2016) research zeroes in on Darya Khan's Otag, a
cultural epicenter and an enduring bastion of Sindh's history. It unearths the
profound aims and objects underpinning the Otaq of Darya Khan, a figure of
paramount importance as the Prime Minister during the Sama dynasty's rule.
Darya Khan's instrumental role in solidifying the Sama Rule in Sindh is
spotlighted. Consequently, this Otaq is enshrined in a repository of ‘etiquette,’
‘customs,’ ‘traditions,” and ‘historical relics.” The study concludes by
underscoring the imperative need for its restoration and preservation.
Traditionally, Hafeez (2021) provides a comprehensive exposition of the
Otaq culture prevalent in the Lighari enclave of the Gugh Mori village, nestled
in the Jhudo district of Mirpurkhas in Sindh province, Pakistan. This narrative
highlights the saga of a landlord family that transcends distinctions among
animals, birds, and humanity. The study meticulously delineates a vivid
tableau of contributions that crystallize into an eye-catching portrayal of a
village steeped in Otaq culture. Concurrently, a report (2011) delves into the
transformation of an Otaq, typically a guest room for gatherings, into an
educational institution. This transformation transpired in Agri Village (a locale
situated between Pacca Chan and Khaipur Mirs in Sindh), its genesis rooted in
the flood-induced upheaval. The findings of the report cast a spotlight on the
classical feudal who in a laudable act, converted his Otaq into a school and
underscored the transformative power of education in the Sindh region. In a
broader historical context, Dr. Mumtaz Hussain Pathan's scholarly influence
on shaping Sindh's historical narrative is expounded upon and offers a
nuanced understanding of his significant contributions (Khatti et al., 2022).
Likewise, (Rasool et al., 2023) delve into the emergence of Pan-Islamism in
Sindh during the tumultuous epoch of the Ottoman Empire's decline,
providing a comprehensive view of the socio-political dynamics that
underscore this ideology's influence on Sindh's historical trajectory (Rasool et
al., 2023) extend the scholarly inquiry into the intricate interactions among
Muslims during the British colonial rule. Thus, it illuminates the complex
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interplay of socio-political forces in shaping the region's history during that
era. Finally, (Rasool et al., 2023) examine the pivotal Hijrat Movement, a
seminal episode in modern Sindh's history, offering a discerning analysis of
the factors propelling this transformative historical event.

In sum, the Otaq system in Sindh stands as a hallowed cultural
institution,  fostering communal celebrations, gastronomic delights,
confections, and convivial high tea, all geared towards promoting unity, peace,
and prosperity amongst compatriots, while concurrently mitigating the specter
of animosity.

3. Research Problem

The research problem at hand pertains to the rich historical tapestry of Sindh, a
region renowned for its deep-rooted civilization dating back to the Indus
civilization, famously epitomized by the archaeological treasure trove of
Moen-Jo-Daro (Gulati, 2022). Enthrallingly, the monuments and emblematic
relics of the Indus civilization serve as cultural touchstones, perpetuating the
legacy of Sindh on the global stage. Notably, Sindh stands as a veritable
crucible of culture and custom, its traditions firmly entrenched in the hearts
and minds of its people. Among these cherished customs, the donning of the
Ajrak and Topi, along with the Salwar Kameez attire, symbolizes the
quintessence of South Asian identity, particularly denoting the Sindhi
populace residing in the southern expanse of Pakistan. Their cultural heritage
stands as an opulent historical testament.

Amidst this cultural mosaic, the Otaq emerges as a prominent and
emblematic institution in Sindh, embodying the values of hospitality,
opulence, and affability. It is, therefore, the focal point of Hafeez's inquiry
(2021), signifying its pivotal role in the lives of numerous men, particularly
those residing in Sindh. Furthermore, the research study documented in 2011
sheds light on the intrinsic importance of the Otag, which was ingeniously
repurposed into a center of learning, providing a sanctuary for education
amidst the tumultuous backdrop of a devastating flood.

However, the existing body of literature, as meticulously unraveled in
this context, presents certain salient issues. Firstly, prior researchers have
tended to emphasize parallel outcomes (Safiruddin, 2005; Gazdar, 2014; Abro,
2015) rather than delving into the specific intricacies of the Otaq system in
Sindh. Secondly, the findings frequently offer mixed and convoluted
narratives, replete with significant gaps, rendering the problem statement
somewhat elusive. This is evident in studies of (Zafar, 2016; Hafeez, 2021).
Furthermore, while these studies primarily center on Sindh (Khatti et al., 2022;
Rasool et al., 2023: Rasool et al., 2023: Rasool et al., 2023), they regrettably
fail to delve into the domain of Otaq culture.

In response to these research lacunae and to chart a path toward
resolving the research questions, the proposed study aims to scrutinize the
Otag system in Sindh through a historical research lens. The envisaged
research endeavors to elucidate the historical underpinnings of the Otaq
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system and its contemporary relsevance, thereby contributing to a more
comprehensive understanding of the rich culture and customs of Sindh. By
bridging the gap and filling the void in the literature, this study holds the
promise of offering a seamless historical perspective on a cultural
phenomenon that has left an indelible mark on Sindh's heritage.

4. Importance of Proposed Study

The cultural identity of Sindh is an opulent tapestry adorned with a treasure
trove of civilized customs, traditions and values. Furthermore, culture serves
as a multifaceted prism through which one can fathom the intricate layers of a
nation, effectively distinguishing one ethnicity from another. Cultural identity,
as White (1959) eloquently elucidates, is a magnum opus of visionary
intellects, a repository of intrinsic human worth, encapsulated over epochs or
within the cultural cosmos, bearing unique testimony to artistic traditions,
rituals and civilizations. The allure of this extraordinary culture not only
endures but captivates and enthralls tourists, foreigners, and experts alike. In
the case of Sindhi identity, it is imbued with the richness of a cultural
institution known as Otaq, replete with customs and traditions that trace their
origins back to the Indus civilization. The Otaq stands as a symbol and
embodiment of Sindh's culture, serving as a sacred space for communal
gatherings, celebratory occasions, and community issue resolution. This
cultural institution exudes a powerful aura of hospitality, generosity, and
benevolence that characterizes the essence of Sindh (Hussain et al., 2013).

The proposed historical analysis of the Otaq culture in Sindh assumes
monumental significance, heralding a renaissance in the research landscape of
cultural studies. It is not merely another cog in the research machinery but
rather an ethereal journey into the annals of Sindh's cultural history,
transcending conventional academic paradigms. The relevance of this study
lies in its ability to breathe new life into the realm of academic analysis,
infusing a fresh fragrance of cultural articulation into the scholarly discourse.
The research study on Otaq offers a vital critique, deftly bridging existing gaps
and taking its rightful place as the foremost cornerstone of academic
exploration.

Moreover, this proposes historical analysis promises to kindle a
profound appreciation for culture, providing a structured framework for the
study that navigates the treacherous waters of identity knowledge. It will
enrich the existing literature, imbuing it with robust insights garnered from
meticulous research. This scholarly endeavor will chart new pathways for
pioneering authors, equipping them to delve deeper into the tapestry of Sindhi
Culture. The resultant findings of this research will serve as a beacon,
motivating and instilling a sense of cultural perspective. The recommendations
arising from this study will bolster the cultural history of Sindh by making a
substantive contribution to the literary landscape and providing a road map for
the methodology to be pursued. The importance of this projected research
extends beyond the academic sphere, resonating as a resounding testament to
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the profound efforts invested in captivating the hearts of those enamored by
culture, especially the enigmatic Otaqg system of Sindh.

5. Research Objectives
The proposed study highlights the following research objectives regarding the
Otaq culture in Sindh historically, based on the mentioned gaps and problems
above in the literature. The detailed objects of the study's findings are
presented following research objectives to unearth:

1. To review Otaq Culture from a historical outlook

2. To Explore Otaq of Darya Khan

3. To highlighter role of Otaq in the present time

6. Applied Methods
The research methodology serves as the strategic blueprint outlining how a
researcher intends to undertake the proposed investigation. It is a rational,
systematic, and methodical approach designed to navigate the intricacies of a
research inquiry, as expounded by Gerber (1974). The methodological process
delineates the intricate path the researcher traverses to conduct a
comprehensive examination, ensuring that the data collected aligns
meticulously with the stated objectives and goals. This process encapsulates
the means by which data is procured, the sources from which the researcher
draws, and the meticulous analysis that ensues (Baker, 2000). In the context of
the present study, the researcher has employed a historical research
methodology, which primarily entails the collection of secondary data from
reputable and reliable sources. The focal point of this study revolves around
unearthing the historical significance of the Otaq culture in Sindh, delving
deep into its roots and lineage. The rationale behind the selection of this
specific topic stems from the noticeable dearth of scholarly attention afforded
to the Otaqg system in Sindh, as evidenced by the works of (Safiruddin, 2005;
Gazdar, 2014; Abro, 2015). It is worth noting that prior studies, such as those
conducted (Ali, 1987: Hussain et al., 2013: Levesque, 2016) while broaching
the subject of Sindhi culture, have not illuminated the nuanced realm of Otag
culture in Sindh. The extant body of cited research has, at best, presented
mixed and inconclusive findings regarding the broader cultural landscape of
Sindh. Hence, the chosen methodology serves as a steadfast anchor immersed
in the rigorous collection of precise data supported by factual citations.
Turning to the realm of data, the researcher has resorted to secondary
data collection techniques, judiciously gathering information from reputable
sources, primarily drawing upon a plethora of journals. This meticulous
approach ensures the integrity and authenticity of the data used in the current
research. To access these valuable sources and materials, the researcher has
diligently scoured digital libraries, thereby fortifying the research endeavor
with a wealth of well-founded and credible information.
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7. Findings of the Study

The findings of the study discuss the significance of the historical outlook of
Otaq in results, exploring the Darya Khan Otag and modern-day Otaq culture
in Sindh.

7.1 Otag Culture in Historical Outlook

The historical trajectory of the Otaq is a tale spanning diverse epochs and eras,
a pilgrimage that meanders through the corridors of antiquity. In the annals of
history, Otaq finds its initial resonance in Arabia, documented in ancient
records as a revered space for deliberations and jubilant celebrations. It is
noteworthy that in this context, Otaq bore a semblance to what was known as
Dar-al-Nadwa in Arabia, an entity akin to the Otag. The phrase "Dar-al-
Nadwa" is a composite of two words - "Dar," signifying a domicile or abode,
and "Nadwa," evoking the notion of assembly or congregation. Its literary
connotation eloquently encapsulates the essence of "Place of gathering or
Assembly" (Paret, 2023). This historical precedent, which emerged as Dar-al-
Nadwa, resonates with the concept we now recognize as Otaq in Sindh.
However, it's important to underscore that the underlying purpose of Dar-al-
Nadwa was to assemble for pivotal occasions, where decisions of great import
were made. This locale, situated in Makkah, is attributed to Qussey Bin Kalab,
erected approximately 150 years before the momentous birth of the Holy
Prophet (Ghani, 2023). Dar al-Nadwa, likewise, served as a hallowed ground
where the Quraysh, with sagacity and solemnity, convened to address a
spectrum of critical political dilemmas and social quandaries. These matters
spanned the announcement of conflicts and wars, the solemnization of
matrimonial unions, the observance of the adult rite of passage for young girls,
and the circumcision ceremony, known as the "Sunnah,” for boys. It also
functioned as the focal point from which all significant societal, commercial,
and political caravans, as well as business journeys, originating from Makkah,
embarked upon their expeditions and ultimately culminated their voyages—a
pivotal hub known as "Wikishia". In stark contrast, the annals of history
reverberate with momentous decisions that resonated within these venerable
walls. It was within these precincts that the Treaty of Banu Hashim and Banu
Khuza, the solemn pact known as Half al-Fudul, and the grave pronouncement
by the Quraysh to assassinate the revered Hazrat Muhammad (S.A.W),
ultimately compelling his momentous migration, or "Hijrah," to the sanctuary
of Medina, were all brought forth.

Moreover, the term "Darbar", within the context of the Indian
Subcontinent, carries a kindred heritage to the Otaq. Benevolent and benign
monarchs were known to establish courts, often referred to as "Darbars," as
bastions of justice, graced with an ethos of serving the monarch'’s hospitality to
both dignitaries and the common citizenry. It was indeed the hallmark of a just
and noble sovereign that no guest would depart without being bestowed with
the gracious favors of the king's custodians. The historical legacy of Sindhi
hospitality and reverence is renowned across the farthest corners of the world.
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Even the aggressors and invaders of Sindh, in days of yore, found them
extended an invitation and were ceremoniously served. A prime example is
that of the enigmatic figure, Muhammad bin Qasim conquered Sindh in 712,
who, although deemed a hero in Arab history (Sheikh, 2020: Rid, & Sodhar,
2023: Hussain et al., 2022), assumed the mantle of a villain in the annals of
Sindh (Talpur, 2008). Such historical narratives reveal a remarkable
propensity for responding to disrespect with profound veneration. A
noteworthy illustration of this is the precipitous downfall of the Sama dynasty
that was precipitated when the consort of Jam Nindo sought an audience with
Shah Hassan Arghun, beseeching him to invade Sama's dominions. This
episode, in the year 1524, marked the initiation of Shah Hassan Arghun's
invasion, leading to the ultimate demise of Sama's rule (Lakho, 1987). It is
worth noting that the Otaq of Darya Khan stands as an illustrious heritage site
deeply entrenched in the annals of the Sama Dynasty's historical tapestry.

7.2 Exploring Otaq of Darya Khan

In the meticulous quest to trace the profound historical roots of Otaq Culture
in the expanse of Sindh, the enigmatic Darya Khan Otag emerges as an
illuminating passage. This hallowed ground is nestled between the Khasali
Shora village and the Gopang Railway Station in the district of Jamshoro,
situated along the Sehwan-Larkana road, a distance of approximately 65
kilometers from the bustling city of Jamshoro (Syed, 1996). However, this
vestige of antiquity often shrouds itself in an aura of complexity, leaving many
a researcher perplexed. Kingrani (2013) recounts its multifaceted identity,
ambiguously described as a "so-called” resting place, intertwined with the
enigmatic presence of Darya Khan, a Madrasah, and a Shiv temple. Yet, the
Persian documents of "Tuhfat ul Kiram" by Mir Ali Sher Qaneh and "Janat ul
Sindh" by Rahimdad Khan Molai Shedai weave a different narrative, firmly
establishing the connection to Otaq culture. The customs and hospitality
intrinsic to Sindh's cultural heritage, however, remain in plain sight, a
testament to the enduring traditions.

Delving further into history, it is discerned that Darya Khan was vested
with the Jaagirs of Talti and Gaaha, the northern domains of Sindh, by the
esteemed ruler, Jam Nindo (Kingrani, 2013). In the contemporary landscape,
Talti is a village situated near Bhan Saeedabad in the Jamshoro district, while
Gaaha is nestled within the Taluka Johi Dadu district. Both these locales adorn
the banks of the resplendent Menchar Lake. The annals of history further
embellish the legacy of Darya Khan, known also by the sobriquet of Qaboliyo
Khan, alternatively celebrated as Mubarak Khan, a formidable figure
christened as the warrior of Sindh, famously referred to as Dollah Darya Khan.
He is immortalized as the adopted son of Jam Nizamuddin, the 15th sovereign
of the illustrious Sama dynasty (1461-1509), affectionately known as Jam
Nindo in the lyrical verses of Baloch poetry (Senior, 2016). Thus, the Otaq,
ensconced within Darya Khan's historical tapestry, stands today as an
invaluable testament to Sindh's heritage, an enduring symbol that reverberates
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with the essence of fostering prosperity, peace, love, and harmony—a legacy
rooted in the legacy of the Sama dynasty that continues to resonate in the
contemporary heartland of Sindh.

7.3 Otaq Culture in Present Time

The Otaq culture in Sindh is a venerable tradition that unfolds a tapestry of
culinary delights, where culturally sumptuous dishes are served alongside
invigorating High Tea and Lassi (where "Lassi" denotes yogurt mixed with
water). Furthermore, the tradition of bestowing Ajrak and Topi during both
welcoming and bidding farewell has been enshrined as an emblematic gesture
of cultural harmony and warm hospitality. The quintessential Otaq itself often
constructed from humble materials such as mud and wood, manifests as an
emblematic embodiment of the rich and distinctive culture that defines Sindh
(Safiruddin, 2005). Simultaneously, the Sindhi people exhibit a deep-seated
love and respect for their culture, adorning the Otaq with vibrant, cultural
accouterments that bestow upon it a resplendent and glamorous aura. Within
this space, glasses of water, culturally patterned bed sheets, traditional beds,
and rustic wooden charpayees infuse every corner with a cultural vibrancy. In
a similar vein, the Otaq plays a unique role as a gathering place exclusively for
men, where they convene for discussions and leisurely pursuits known as
"Punjait,” "Jirga," or "Kachari" in the Sindh region. These gatherings often
resemble tea shops, where individuals come together to socialize and enjoy
one another's company. Sadly, the once expansive, open spaces of the Otags,
shaded by trees and outfitted with numerous charpayees to accommodate
travelers, have now dwindled and become more privatized in the modern era,
serving as settings for male companions to congregate or for guests to unwind
(Ali, 2022). It is essential to recognize that the advent of digitalization and
urbanization has led to a significant shift, with every household now
possessing its distinct Otag. This transformation reflects a broader trend of
social separation even among close-knit communities. To counter this
dispersion and preserve cultural cohesion, Sindhi Culture Day is celebrated
annually, with "Otaq Kachari" serving as a dedicated space to promote Sindhi
culture, as exemplified by the official program organized by the Sindh
Agriculture University in 2017 (Dawn, 2017).

Regrettably, cultural traditions are not immune to commercial
exploitation, with capitalists capitalizing on these cultural symbols by
establishing restaurants bearing names such as "Otaq Restaurant,” "Otaq
Baithak," and "Ajrak Restaurant. " This commercialization endeavors to
leverage cultural heritage, prosperity, and tradition in the name of economic
advancement and social capitalism, often obscuring the genuine cultural
essence. Nonetheless, the more disheartening aspects of the Otaq culture
include the stringent segregation of females, who are not permitted to engage
in discussions, sit, or partake in gatherings within these spaces. Moreover, the
leadership of Otags is often vested in males, who commonly hold positions as
feudal lords "Wadera" and “"Raess"” or religious leaders ("Molvi") (Shaikh et
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al., 2023). Tragically, Sindhi feudals are infamous for misappropriating Otags,
transforming village schools into industrial spaces, storage rooms, and depots,
and, in some cases, compromising the integrity of the Otaq culture. Religious
leaders have similarly contributed to tarnishing this tradition by engaging in
practices such as forcibly converting Hindu girls to Islam (Arif, 2019). In stark
contrast to these disheartening facets, the Sindhi culture upholds a tradition
steeped in respect and reverence for women. An illustration of this is found in
the ancient practice where reconciliation and forgiveness can transcend the
gravest of sins. In Sindhi culture, daughters are deemed as precious as seven
Qurans ("Sat Quran™ or "Niyani Bar"). It is believed that even a person who
has committed grave transgressions, such as causing the demise of numerous
individuals within a particular community, can seek forgiveness. To do so, the
transgressor approaches the leader of the victimized community and, amidst a
gathering of people ("Mairh" in Sindhi), pleads for absolution. If the plea for
forgiveness is met with compassion, the wrongdoer is not only forgiven but
also honored with the presentation of a Chadar, a traditional shawl, to their
daughter (Abro, 2015). This tradition underscores the profound respect
accorded to women within Sindhi society, with its origins tracing back to the
Indus Valley Civilization, an era where women were revered as goddesses and
society was not male-dominated. The customs adopted by Sindhi society
appear to have been influenced by customs and practices prevalent in Arabian
society, particularly the tradition of the pyre (Sutti), where women were
tragically subjected to violence (Ul-Haqg, 2009: Lindstedt, 2018; Tasgheer &
Ishfaq, 2021). These customs were absorbed into Sindhi society following the
Arab invasion of Sindh in 711 by Muhammad bin Qasim (Levesque, 2016).
The contemporary landscape of Sindh thus bears witness to a fusion of age-old
customs that continue to be cherished, including the timeless principle that no
one departs empty-handed.

8. Limitations and Implication of the Study

The facets and intricacies of culture manifest in an inexhaustible array of
diverse expressions, each serving as an embellishment to the rich tapestry of a
cultural entity. Concurrently, Sindh boasts a multifaceted cultural panorama,
encompassing a spectrum of elements such as Ajrak patterns, traditional attire,
culinary traditions, ways of life and more. In this context, the present study
confines itself to a specific focus: delving into the intricate realm of Otaq
culture within Sindh. It endeavors to provide a comprehensive account of the
historical backdrop, its significance, the values it upholds, and the outcomes it
yields. Nevertheless, it is imperative to underscore that this undertaking serves
as a mere prelude, as the ramifications of this exploration are poised to unveil
novel dimensions by charting uncharted territory for the future methodological
research, and thereby provides a glimpse into the ascribed features of this
vibrant cultural facet.

Progressive Research Journal of Arts and Humanities (PRJAH) Vol. 5, No. 2, 2023 ISSN: 2707-7314



Historical Research on Otaq Culture in Sindh 38

9. Conclusion

This research paper serves as an ode to the enduring significance of Sindhi
culture, with a particular focus on the celebrated Otaq culture. It embarks on a
journey through time, unearthing the historical genesis of Otag, sheds light on
the illustrious Darya Khan Otag, and scrutinizes the contemporary state of
cultural affairs. The study offers an insightful prologue, traversing the
landscape of pertinent literature, delineates the research's profound relevance,
and articulates its well-defined analytical objectives. Consequently, the study's
findings resonate with substantial implications and tangible benefits for future
scholarly pursuits. In summation, the researcher posits that this paper stands as
a pivotal instrument for the advancement and preservation of Sindhi culture
and offers a robust foundation for rigorous research endeavors.
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